Persecution And War 
A Remembering 


Reared as a Roman Catholic, educated for a while at a Catholic preparatory school and then - again for a while - ata 
Catholic boarding school, | remember the history taught by our teachers and Priests of the centuries-long persecution 
of English and Irish Catholics that began in the 16th century. There were stories of martyrs; of recusants; of secret 
Masses; of anti-Catholic polemics and propaganda; and of the monks who - after the suppression of the monasteries, 
the theft of monastic lands and wealth, begun by a tyrannos named Henry - escaped to France and founded 
monasteries such as the one at Dieulouard in Lorraine. 


There thus was engendered in we Catholic children a feeling of difference, aided by the fact that our Mass was in Latin, 
by our sacrament of confession, by the practice of Gregorian chant, and by the singing of hymns such as Faith Of Our 
Fathers with its memorable verses 


Faith of our Fathers living still 
In spite of dungeon, fire, and sword [...] 
We will be true to thee till death [...] 


Our Fathers, chained in prisons dark, 
Were still in heart and conscience free [...] 
Faith of our Fathers, Mary's prayers 

Shall win our country back to thee 


This feeling of difference was forcefully remembered when | in the early 1970's - during The Troubles - ventured to visit 
Northern Ireland; when | in the mid-1970's and as a Catholic monk spent several weeks staying at a Presbytery in 
Dublin; and when | in the mid-1990's - before the Good Friday Agreement - visited Derry. 


Forcefully remembered because | listened to accounts of the burning of Catholic homes by Protestant mobs in 1969 
and the subsequent flight of hundreds of Catholic families to the Irish Republic where they were housed in refugee 
camps; listened to witness accounts of the killing of eleven Catholics, including a Priest, by the British Army in 
Ballymurphy in 1971; listened to witness accounts of the killing of fourteen Catholics, again by the British Army, in 
Derry in 1972; and listened to stories of the persecution of Irish Catholics under British rule. 


Such a remembering, such a childhood feeling of difference, formed part of the years-long personal and philosophical 
reflexion that occupied me for several years as I, between 2006 and 2009, developed my 'numinous way' and then 
between 2011 and 2012 gradually refined it into the 'way of pathei-mathos’, with the core of that reflexion concerning 
matters such as extremism, my own extremist past, war, prejudice, intolerance, and persecution. 


War And Combat 


Familiar as | was with ancient works by Thucydides, Herodotus, Livy, and others; with many works concerning more 
recent European history by modern historians, as well as with personal accounts of those who had fought for both the 
Allies and the Axis during World War Two, | recalled some words of Cicero: 


"Aliis ego te virtutibus, continentiae, gravitatis, iustitiae, fidei, ceteris omnibus." 


“because of your other virtues of self-restraint, of dignity, of fairness, of honesty, and all other such 
qualities..." [1] 


Which led me to consider making a distinction between war and a more personal combat, between a modern krieg and 
the Old Germanic werra, given that war, from my reading of and admittedly fallible understanding of history, seemed 
to me to involve - by its very nature of necessitating killing and causing injury - intolerance, hatred, a divisive sense of 
difference often involving "us" believing we were "better" (or more civilized) than them, our enemies, thus leading to a 
dehumanization of "the enemy". A divisive sense of difference and a dehumanization often aided (particularly in 
modern times) by polemics, rumour, and propaganda; and a divisive sense of difference, a dehumanization, together 
with polemics, rumour, and propaganda, which | knew from my own decades of political and religious activism formed 
a core part of all types of extremism. 


The distinction | considered was that personal combat unlike war did not involve large armies fighting against each 
other because of some diktat or personal agenda by some tyrannos or because of some ideology or religion or policy of 
some State or government. Instead, combat involved small groups - such as clans or tribes or neighbours - fighting 
because of some personal quarrel or some wrong or some perceived grievance. 


But the more | considered this supposed distinction between combat and war the more | realized that in practice there 
was no such distinction since both involved principles similar to those of the Ancient Roman Leges Regiae - qv. the Jus 
Papirianum attributed to Sextus Papirius - where someone or some many possess or have acquired (through for 
example force of arms) or have assumed authority over others, and who by the use of violence and/or by the threat of 
punishment and/or by oratory or propaganda, are able to force or persuade others to accept such authority and obey 
the commands of such authority. 


This acceptance by individuals of a supra-personal authority - or, more often, the demand by some supra-personal 
authority that individuals accept such a supra-personal authority - was manifest in the Christian writings of Augustine 


(b.354 cE, d.430 CE), such as his De Civitate Dei contra Paganos where in Book XIX, chapter xiii, he wrote of the 
necessity of a hierarchy in which God is the supreme authority, with peace between human beings and God requiring 
obedience to that authority; with peace between human beings, and civil peace, also of necessity requiring obedience 
to an order in which each person has their allotted place, "Ordo est parium dispariumque rerum sua cuique loca 
tribuens dispositio." 


Which hierarchy and acceptance of authority led Augustine to describe - in book XXII of Contra Faustum Manichaeum - 
the concept that war requires the authority of a person (Such as a monarch) who has such "necessary" authority over 
others. This concept regarding war has remained a guiding principle of modern Western nations where the authority to 
inaugurate and prosecute a war against perceived enemies resides in the State, and thus in modern potentates who 
have seized power or in elected governments and their representatives such as Presidents and Prime Ministers. 


Authority And Society 


In the nations of the West, such a hierarchy of authority applies not only to war and its prosecution but also to 
changes, to reform, in society [2] for there is, as | mentioned in The Numinous Way Of Pathei-Mathos, 


"a hierarchy of judgement involved, whatever political ‘flavour’ the government is assigned to, is assumed to 
represent, or claims it represents; with this hierarchy of necessity requiring the individual in society to either 
(i) relinquish their own judgement, being accepting of or acquiescing in (from whatever reason or motive 
such as desire to avoid punishment) the judgement of these others, or (ii) to oppose this ‘judgement of 
others' either actively through some group, association, or movement (political, social, religious) or 
individually, with there being the possibility that some so opposing this 'j|udgement of others' may resort to 
using violent means against the established order." [3] 


In the way of pathei-mathos authority is personal, based on individual empathy and a personal pathei-mathos; both of 
which have a local horizon so that what is 


"beyond our personal empathic knowing of others, beyond our knowledge and our experience [our pathei- 
mathos], beyond the limited (local) range of our empathy and that personal (local) knowledge of ourselves 
which pathei-mathos reveals - is something we rationally, we humbly, accept we do not know and so cannot 
judge or form a reasonable, a fair, a balanced, opinion about. For empathy, like pathei-mathos, lives within 
us; manifesting, as both empathy and pathei-mathos do, the always limited nature, the horizon, of our own 
knowledge and understanding." [4] 


In practical terms this means trying to cultivate within ourselves the virtues mentioned by Cicero - self-restraint, 
dignity, fairness, honesty - and implies we have no concern for or we seek to cultivate no concern for supra-personal 
hierarchies and supra-personal authority - whether political, religious, or otherwise - and thus move away from, try to 
distance ourselves from, the consequences of such supra-personal hierarchies and supra-personal authority manifest 
as the consequences are and have been, throughout our history, in war, prejudice, intolerance, unfairness, extremism, 
and persecution in the name of some ideology, some religion, or because someone has commanded us to persecute 
those that they and others have declared are "our" enemies, and which war and persecutions are often, especially in 
modern times, accompanied by propaganda and lies. 


Thus in the case of my Catholic remembering, those soldiers in Ballymurphy and in Derry shot and killed civilians, 
women included, because those soldiers believed them to be "enemies", because propaganda had dehumanized those 
enemies; because those soldiers were part of and obeyed a hierarchical, supra-personal, chain-of-command by being 
there armed and prepared to use deadly force and violence against individuals they did not personally know; and 
because in the aftermath of those killings, and for years afterwards, they were not honest and hence did not contradict 
the propaganda stories, the lies, about those events which some of their superiors and others circulated in an attempt 
to justify such acts of inhumanity. 


Yet for me the real tragedy is that events similar to those of my very personal remembering have occurred on a vaster 
scale millennia after millennia and are still occurring, again on a vaster scale and world-wide, despite us having access 
to the wisdom of the past, manifest as such wisdom is, for those reared in the West, in the Agamemnon of Aeschylus, 
in the Oedipus Tyrannus of Sophocles, in the mythos of Moipat tofuop@ot uvhyovec Tt’ Eptvvec [5], in many of the 
writings of Cicero, in Ta €i¢c EavTOV by Marcus Aurelius, in the numinous beauty of Gregorian chant, in the music of JS 
Bach, and in so many, many, other writers and artists ancient and modern. 


Da sceolde se hearpere weordan swa Sarig 
beet he ne meahte ongemong odrum mannum bion 
(XXXV, 6) 


David Myatt 
9.ix.18 
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